THE INNER SIGNIFICANCE OF UNGfeA»WOR8HIP 

by SVAMT HARIHARANAND SARASVATT 


According to verses of Vedas such as “^iva 

w o is absolute peace is said to be the fourth stage”^ (Mandukya 

panisad ) the principle called Siva is said to be the supreme being and 
supreme spirit, the basis of the universe, the perfect light by which all 
t inp appear. In absolute reality, this supreme being is without 
qua ities or forms, but through its inconceivable divine power of joy 
appears with qualities and forms as a homogeneous ( ^) entity of 
ttut consciousness and bliss. It is this principle which manifests itself 

in t e s ape of Siva and §akti, Radha and Krsna, the primordial 

ermap rodite ( Arddhanarisvara ), etc. There is no joy ( ) without 

existe nce, and no existence without joy. By speaking of 

se 1 umined bliss in the form of existence”, bliss is shown as 
istinct rom the physical aspect of pleasure ; and by saying that “existence 
s e orm of blip existence is freed from the notion of inertia. 
Just as sweetness is the very nature of the ocean of Ambrosia, Parvata 
^so is the very nature ( ^ ) of ^iva, one could say his soul ( 8?TWT ). 

object of pleasure” (sweetness ) without pleasure 

), nor p easure without an object of pleasure ( sweetness ). 

From another point of view, 

MU vhisif: II 


1. By the fourth stage ( ^ ) is meant that which 
and deep sleep { arnm ^ ^ that is beyond the limits of 

the universe being limited to three dimensions, the fourth 
the unriyefle, that is infinity, 


is beyond the conditions of waking, dreamy 
creation. Similarly it can be said that 
dimension represents that which is beyond 
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The matrix of all the things born from all the wombs, that is the mother 
which all are issued, is Ppakrti ( pte-matter ) and I am the father, 
^iva (the phallus ) who gives the seed {life This means that it is 
•■he basic Prakrti ( pre-matter) and the supreme being who, like a 
mother and father ( yoni and Uhga ), give birth to all forms (things). 
Just as, in the world, when they desire progeny, pien fecundate wptpon, 
in the same way, according to the words of the Vedas : 

“I am one, for creation let mg be many”, the supremg 
principle, in a desire of progeny or of multiplicity, fecundates 
Prakrti. 

“He desired”. This desire which takes the shape of a 
wish to create is the first supernatural Eros. United to Prakrti by 
this desire, God gives birth to innumerable worlds. This desire is also 
a part of of God. ( Bhagavata ) “Desire is a portion of 

Him who dwells everywhere ( Vasudeva ).”^ 

In the world also the main object of love, lust or desire is nothing 
but happiness (). For pleasure itself the lust is direct while 
other things are desired because they are the means of pleasure. This 
is why bliss ( ) and its form which is Atma (the universal soul ) 

are the objects of absolute love which is superior to anything else and 
in which nothing can interfere. Other things are the object of a 
relative love subject to alterations. 

The lust of the sexual man for the sexual woman exists because 
he believes her to be a source of pleasure and the cause of his pleasure. 
In the heart which aches from lust or thirst the bliss which is the 
true nature of the soul does not appear. But when the desired woman 
is possessed the heart is for one instant freed from that thirst; this is 
sufficient to create some peace in it which allows the .bliss of the 
spirit to be seen in the mind. But the joy really resides in the spirit, 
that is in the ‘freedom from want’ through which this joy manifests 
itself. This the wise only know, but those who ignore it cannot 
realise that the spirit is bliss itself. They do not even understand 
that pleasure () is produced by the undoing of desire. They 


1. Visudeva ia also a name of Erfpa. 


14 
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believe that pleasure is in the woman in whom their desire ends. 
Therefore they again desire her and when possessing her they again ^ . 
experience relief from the pain of desire—that is pleasure—and so they/ 
wish for her always. / 

Those who possess more discernment understand that although 
some bliss is felt after the possession of a woman, still woman is not 
directly a form of bliss. It is in the mind pacified by the relief from 
desire that the bliss of the spirit appears. In relation to pleasure, woman^ 
is only a very secondary cause and it is only through an illusion that 
she is considered as a source of pleasure or as being herself pleasure. 

Just as someone who has eaten poison finds a sweet taste in the bitter 
leaves of the Nim tree, similarly it is only under the influence of some 
error or illusion that one sees a woman of flesh in an aura of bliss. 

But love, pleasure and desire whose true object is the spirit—that 
is pure bliss—are real. They are an integral part of the spirit. This is 
why the one spirit is said to deserve immaterial love. But here love, 
that which loves and the object of love are not distinct from each 
other. Love, bliss and pleasure are all aspects of the spirit. All the 
universe is issued from this pleasure of bliss, therefore it is unavoidably 
found in everything. And because materialised () bliss and 
materialised love can be said to be everywhere it can also be said that 
woman is a materialised shape of pleasure. She can also be therefore 
an^^ect of materialised love. But real love which is immaterial 
( ) should go to the immaterial spirit ( an ? m). In physical 

existence things are either useful or harmful, to be accepted or to be 
rejected, while non-physical existence is pure spirit. Similarly there 
are forms of physical joy and love which are to be accepted, while others 
should be rejected. Deities, their beauty and appeal, are useful and love 
for them is beneficial while the beauty of prostitutes is harmful and 
their love to be rejected. Just as the purest milk kept in an impure 


. ere y woman is meant: ‘the thing enjoyed’in general. Absolute maleneas or femalenees 
oes no exiB in t e manifested world, where everything is a mixture of these two principles. 

enever wire of pleasure this proceeds from the male principle, while the thing enjoyed 

reprewn e e principle. If we consider the desire of the woman for the man and her pleasure 
It IB the who 18 the male principle and he the female one. 
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pot is considered polluted, pleasure and love also become bad through 
the influence of impure contacts. The pleasure and love which is 
found in things prohibited by religion ( ?rT^) is a fault and should be 
given up. But that pleasure and love which is immaterial, free from 
contingencies, truly belongs to the supreme spirit. Undoubtedly bliss 
and love are everywhere, still the love for sensuous women who are 
also truly a part of God ( anWT ) but are spoiled by impure things, is called 
lust or passion, while the love which has divinity as its object is 
called devotion or faith. 

Attraction can exist only between similar things. Love or desire is 
only such an attraction. Lust is the respective attraction or desire of 
each of the lovers for the bliss which is to be found in the other. The 
inclination of the total being ( HfT ) towards Prakrti is the divine 
Eros. Attraction towards the homogeneous entity of existence-conscious¬ 
ness-bliss ( i. e. the supreme spirit), or better, the attraction or the 
supreme immaterial love of the spirit for its own shape—which is in no way 
distinct from itself—is the very nature of the spirit. This is the mutual 
love, the mutual attraction of the entities Radha-Krsna, Gauri-^ahkara or 
the hermaphrodite ( Arddhanarisvara ) and this is pure love, that is the 
absolute Eros. This absolute Eros ( Karaesvara ) represents the nature of 
Krsna. The Eros ( RWiy) who spreads in all this world is but a drop of 
desire ( Kama ) while the primordial ( absolute ) Eros ( ^n?cfTrRnT«I) is the 
ocean of desire through which the ruler of all the worlds gives forth his 
seed into Prakrti. But the attraction of Krsna Candra^—sum and 
essence of all beauty and sweetness, personification of all the nectar of 
bliss towards Radha, the deity who is his own form and presides over 
his manifestation—is the love of love [ the arrow of love which wounds 
Eros himself ]. His absolute beauty is so marvellous that he is himself 
bewildered by it. Like moonbeams glitter the jewel-like nails of his feet; 
having had a glimpse of it, lust ( Kama ) became intoxicated with love. He 
lost all notion of malehood and femalehood and decided : “even if I have 


1. The obscurity of ignorance is removed by two luminaries, one Candra, the moon,’ whose light 
is pleasant and delicic^us and the other Surya, the sun, whose light is painful and burning. As an allusion 
to this comparison the avatars of R&ma and Krsna are given the epithet of Candra. 
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to do austerities for thousands of lives I must contrive to be born once a 
shepherd girl in order to caress the jewel like nails of the feet of §n 
Krsna. But already ^ri Krsna enamoured of himself had decided to 
experience the feelings of the shepherd girls and so as to know this pleasure 
had thought of doing austerities. Here the pure supreme quiddity 
( ) is that very love or lust, that pure attraction which binds Siva to 

^akti, which is the nature of the hermaphrodite (Arddhanarisvara^ ). 
When in the form of the hermaphrodite, Gauri who is existence ( sat) 
and §iva who is consciousness ( cit) unite (that is experience bliss ) 
absolute Sat-cit-ananda (existence, consciousness and bliss) is mani¬ 
fested ; their difference was only apparent as in reality all the three 
elements ( Gauri, ^iva and their mutual attraction ) are one. 

Some philosophers say that the perfect Beauty can see its own image 
reflected in itself ; that God seeing his own form becomes bewildered, 
fewnnf ^ : “By His own beauty himself astonished”. 

In this way love or lust appears, §iva and ^akti unite, and the passion 
of love () is born. This is represented by the supreme entities Eros- 
Psyche ( Kamesvara-Kamesvari), Sri Krsna-Radha and the hermaphrodite 
( Arddhanarlsvara ). Perfect beauty is infinite, the beauty of the Apsarases 
is nothing compared to it. With one atom of this beauty, Visnu taking 
the shape of the Enchantress ( Mohini) seduced Siva. With a touch of it 
Cupid (11^ ) defeats the sages ( ). In its manifested form it appears 

sometimes as Lalita, sometimes as Krsna. g flSJT 

(Subhagodaya) “The sixteenth digit^ is considered as representing 
existence-consciousness-bliss (sat-cit-ananda)”. 

"God in whom everything ends remains an adolescent 

( of 16 years ). 

Sometimes the primordial Lalita taking a male shape becomes Krsna. 
By the sound of her flute she enchants ( ) the world. 

itm I ( Tantraraja ) 


1. See PI. IX. 

2 . The number eixteen represents hillneds and perfection. Therefore when the moon gets its 
sixteenth digit it is the full moon. After the age of sixteen years decline begins. This is why Qod is said 
to be always sixteen years old (i. e. perfect); etc,. 
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Beyond Prakrti () in the supreme being, essence of bliss, 
of beauty, of sweetness appears the notion of being Siva and Parvatl. 
This Siva and Sakti represents the dualism which exists in Brahma as 
soon as the power of manifestation ( sakti), source of innumerable worlds, 
appears. This dualism in the supreme being is symbolised by the lihga and 
the yoni. 

The symbol of the supreme man ( purusa ), or of the formless, the 
changeless, the eye which sees everything, is the linga ; and the symbol 
of the great power, Prakrti ( nature ), from whom the egg of the immense 
universe issues is the yoni ( womb) which is also called Argha or 
Jalahari.^ There can not be creation from Purusa only nor from Prakrti 
only. Purusa ( spirit) is changeless and motionless, Prakrti ( matter ) 
unconscious and passive. For creation to take place the union of Him 
who sees and That which is seen (jsp?) of Purusa and Prakrti is 
necessary. In the Gita even, Prakrti is spoken of as the womb ( yoni) 
of God. 

«IKcT II 

The Lord speaks : “That which is the principle of universal intellect 
( mahat-brahma )—i. e. Prakrti—is my womb, I procreate in it and from 
it the first element ( universal intellect—-mahat) is born and then in 
hierarchy all things and creatures.” W^ithout the relation of sexes, nowhere 
and in no way can there be creation. This is a fact, still it would be well 
to understand that there is no question here of physical sexuality but of an 
all-pervading principle. It is the symbol of the supreme man ( purusa ) 
which is the creative principle called ‘linga’. The ‘element whose visible 
form has the shape of an egg’^ ( ^ stitot m ) and which is called lihga. 
symbolises the invisible supreme man ( purusa-brahma ) which is the very 
principle of creation. One should not consider the words lihga and yoni 


1. In thiBcase it is BometimeB represented as separate from the lihga ; it becomes then a sacrificial 
water veBsel or chalice and it is shaped like a conch whose symbolism is equivalent to that of the 
yoni. 

2. The description of the lihga as phallus shaped is given in the Tantras while its form 
18 considered as egg-shaped in the Puranas, the Lihga Purapa in particular. 

15 
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as obscene. In wheat or in barley the part from which the germ comes 
out is considered also as the womb ( yoni ). Before the grain comes out 
.the ear which appears is the linga. The creation as it arises by the will 
of Brahma and other gods is also spoken of in terms of linga ^d yoni. 
This shows that by the words linga and yoni, ^iva and oakti are 
meant. The basic field of creation is the womb, and the seed (liffi ) 
is the linga. The womb is the field from which springs up 
tree, bud and all creation ; the seed is the linga of Purusa ( the supreme 
man ). The principle of sight is all-pervading, so is the principle of all 
that is seen (prakrti). This is why there are cases when creation 
springs up from the will of the mind without the physical union of yoni 
and linga. Sons have been born from a glance, from a touch, from the 
eating of a fruit.* Nevertheless wherever and whenever there is creation 
the relation of ^iva and Sakti is absolutely necessary for its appearance. 
The great Rsis, perfect in yoga are the masters of PrakrtL This means 
that by will, touch or look they can produce the relation of linga and 
yoni necessary for any creation. These real lihga and yoni are not the 
ordinary physical ones ; the latter are only their places of manifestation, 
their ‘organs’ (). What ordinary people believe to be the eye is 
not the eye, but the organ in which the invisible eye manifests itself as 
a sense ; the subtle sense of sight is something diflFerent from it. The 
physical nose or ear are similarly not the senses of smelling or hearing 
but their organs. The senses of smelling or hearing are very subtle, 
they cannot be seen by the eyes. Simply they are more specially 
manifested in these particular organs. But if the power of sensation 
decreases, although there may be no change in the organs, there will be 
no sight, no hearing, no smelling, etc.. Yogis can see and hear from afar 


1 . The Pnranas abound in stories of conceptions attributed to a glance, a contact or an aliment. 
When Diti, the mother of the demons asked her husband Kasyapa for sons who could conquer 
Indra, he simply put his hand on her head and she conceived. The mother of Bamacandra con¬ 
ceived him after eating ‘havi’, the aacrificial rice, etc. This idea is not exclusively Hindu; the 
conception of Christ also took place without physical union. 

According to the Pur^as sexual union did not, in the beginning, exist as a means of begetting 
The sages used to give existence to children by the power of their will. As creation did not spread 
sufficiently by this system, Brahma was greatly worried untill Dak?a Prajapatl invented coition as a means 
of procreation. From that day creation spread vigorously and, as a reward, Dak?a was made the 
first among PrajapatlB. 
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without using their noses, ears ‘ or eyes. In the same way the things 
generally considered as lihga and yoni are only organs ; the lihga and 
yoni which are manifested in them are invisible. And therefore the organ 
of procreation is not the main form, but it is the seer and what is seen 
(the principles of spirit and matter) which, much more subtle, are 
manifested in them, and which are ^iva and ^akti. 

* 

The unconscious Prakrti,—like a piece of iron which held in the fire 
becomes burning and gives light,—when in contact with the reflection 
of Purusa becomes conscious and manifests the universe. In a womb 
in which seed, essence of man s nature, enters, a child is conceived, and 
similarly consciousness spreads into the unconscious Prakrti when the 
duplicate of Purusa, which is the reflection of Purusa and has the same 
appearance, appears in it. The idea of the worship of images is to worship 
the invisible through the visible. The presence of Visnu is felt in the 
Salagrama (the polished egg-shaped stone which is worshipped as his 
symbol). Nowhere do people worship mere wood, stone or metal. It 
is the all-pervading, and therefore always near, divine substance invoked 
by the power of mantras and rites which becomes an object of worship 
in the image. With the help of this small fragment ( of divinity ) the 
presence of the sum of all fragments is felt in the mind In this sense 
the Mahadeva-linga (the lihga image of §iva) is the image of the 
universal Siva-principle, which pervades all individual lihgas as well as 
all other things also. Just as the sun is the universal eye by whose 
power all individual eyes exist ( without sun there could be no sight), 
similarly the Siva-principle which pervades all the individual powers of 
generation is in its complete ( universal) form the lihga of §iva. 
People do not worship individual eyes nor do they make idols of them 
but they do so of the sun, sum of all eyes ; similarly it is the total Siva 
who is worshipped and of whom images are made. Wakefulness and 
dream spring up from the obscurity of dreamless sleep ( susupti) and 
again fall back into it. Everything arises from darkness (and 
disappears into darkness. Because he rules over obscurity () and 
controls it Siva is the universal cause. But the knowledge of the limits 
of the cause cannot be found in the efiFect (the universe ). 
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It has already been said that the sum of all wombs is Prakrti, that 
is the pedestal ( pitha ) or water receptacle (jalahan ) of the lihga of 
Siva. The lihga established in the yoni is essentially joy, made of joy 
( ). Just as all forms exist only because there is an eye. and all 

perfumes only so long as there is someone to smell them, so all pleasure 
exists only because there is a lihga and a yoni. Therefore the supreme 
being who limited by Prakrti ( ) appears like an eye ( 5^ 1 

( i. e. sees everything ) is said to be full of joy ( ). When they 

are in deep sleep ( susupti) all his dispersed parts ( all creatures ) are also 
full of joy. On pure Brahma rest all the elements of enjoyment which 
are : seeing the beloved (fsPT), obtaining him ( ), union with him 

( snrt^ ) and the resulting pleasure { ). 

If Prakrti from whom innumerable universes issue is the total yoni, 
so also the supreme spirit who rules over these innumerable universes 
is the total lihga, and the eggs of the innumerable universes which spring 
forth from them are the creation ( ). Consequently the indivisible, 

infinite Siva-principle, made of supreme light, is the real lihga and it is 
erect in the yoni (jalahari ), which is the form of the supreme Prakrti. 
The ‘jalahari’ and the lihgas made of stone or metal are its representation. 

For improvident, ignorant beings, the sexual embrace ( maithuna ) 
of lover and beloved appears as the highest of all pleasures. Therefore the 
Vedas ( ) make use of this image as an illustration of the form of bliss, 

of the infinite indivisible supreme joy of Brahma and Prakrti. Sometimes 
also the bliss of the soul (jiva ) which unites with God ( brahma ) is 
compared to this pleasure. 

rTWn few *nWRT *fT^ ^ if aitl«iTc«*n 

JJTRT ^ ^ ( Brhad aranyaka ) “Like a passion¬ 

ate man who in the arms of his beloved forgets all the World, the 
within and the without, the soul (jiva) when it unites with God 
( paramatma ) forgets all the world”. 

In the seventh heaven (the Shepherd’s heaven >ft55*R ) one absolute 
supreme being, §ri Krsna, unable to copulate because he was alone 
manifested himself in a dual shape, one of black light, the other of white 
light. From the white light, Radhika, fecundated by the black light, 
Krsna, Mahat Tattva (universal intellect), Pradhan (prakrti) and Hiranya- 
garbha ( embryo of fire, the principle and sum of all subtle bodies) 
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were born. This can also the taken as an allegory of the union of Purusa 
and Prakrti, from whom the universe gradually arose beginning with 
Mahat Tattva ( universal intellect ). 

It can also be understood in the following way. The gross and the 
subtle bodies ( visva and taijas) which impersonate wakefulness and 
dream, and their universal prototypes, the universal gross body ( virat ) and 
the universal subtle body ( hiranyagarbha ), all are compounds but God 
on whom all destruction depends is simple (without parts); He is 
veiled by Maya (the illusion through which the world appears ). All living 
beings dwell in the sphere of ignorance^'( avidya ) but according to the 
principle “He overpasses it by the breadth of ten fingers”.* 

That which exists beyond ignorance is God ( Isvara ). The unveiled 
principle is ^iva. The term “God” ( Isvara ) represents a state veiled by 


1. According to Vedanta, from the absolute unmanifested principle (brahma) united to 
Prakrti (the power of manifestation) springs forth manifestation which, as an ‘undivided whole’ 
( 8ama§(i), is called God (Isvara ) of which all the living beings (jiva ) are the parts ( vyas^i). 

JIvas, like Isvara, are made of a subtle and a gross body (the gross body of Isvara being 
the universe). 

There are therefore three natures in everything : A. one unmanifested nature, undifferentiated 
from the principle, which we may in certain cases call ‘the spirit’ ( although the word is inadequate ) 
which is realised in the condition of dreamless sleep ( susupti). 

B, a subtle body which me may call soul and which manifests itself in the condition of 

dream. 

0 . a gross material body (which includes the mind) and which is realised in the condition 
of wakefulness. 

In Isvara ( God): 

The gross body ( sum, samagtij of all gross bodies ) is called “Virat”. 

The subtle body ( sum, samagtb of all subtle bodies ) is called Hiranyagarbha (embryo of fire). 

JIva ( man ): 

As a separate ( vyagti) gross body (that is awake, jagrat) is called Visva {individual). 

as an individual subtle body {that is dreaming—svapna ) is called Taijas ( fiery ). 

In deep sleep ( 8u§upti) Jiva and Isvara become one with Brahma and experience perfect 
bliss (ananda ) ,* there is therefore no more distinct existence. 

2. The difference between Maya and Avidya is that through Maya (illusion) universal 
manifestation takes place (brahma is manifested) while through Avidya (ignorance). individual 
manifestations take place (jivas are manifested ). 

3. In the microcosm ( man ) ten fingers represent the distance between the navel ( centre 
of the manifested world ) and the heart ( centre of consciousness ). By analogy in the macrocosm 
this expression means that absolute consciousness overpasses the limits of the manifested universe 
(has its centre outside of it) and exists always pure and immovable independent of its manifested 
form. 
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ignorance ( avidya ) and Siva the unveiled state. Illusion ( maya ) is the 
water vessel (jalahari, the yoni-shaped base ) and God ( Isvara ) is for 
us hidden by it.' The linga which comes out of the ‘jalahari’ is God 
(Isvara } unveiled. \ 

That in which separate parts are not visible appears like a “formless 
mass” ( pinda ). The formless linga ( pindi) represents the particular 
notion of the supreme being ( atma ) which is perceived in deep sleep 
( susupti ). When joined with Siva Prakrti becomes the flow of evolu¬ 
tion (). Therefore the ‘argha’ (the yoni in which the linga stands ) 
is elongated and not round. At the root of the linga is Brahma, in the 
middle Visnu and the upper part is Sankara ( ^iva ) whose substance is 
the monosyllable AUM ( pranava ). The linga is the supreme God, the 
altar of the linga, the ‘argha’ ( yoni), is the supreme Goddess. 

cnn i 

g s TinR snaam: ii 

aat; ll 

“At its root is Brahma, in the middle Visnu, the Lord of the three 
worlds, above is Rudra, the great God ( Mahadeva ) whose name is Pranava 
( AUM) and Sada Siva. The altar of the linga is the great Goddess 
( Mahadevi ), the linga is the great God himself ( Sak^t Mahesvara ). By 
worshipping it always both Deva and Devi are worshipped” (Linga Purana). 

The universe was created from the linga of existence, which 
represents consciousness, and Prakrti ; with their help it goes to destruc¬ 
tion. This means that through them it is bound to reach absolute 
liberation ( suddha moksa ).* 


1. The erect 6iva linga ie divided into three parts. The lowest part which is square 
i» hidden in the pedestal and is called the Brahma part; the second part which is octagonal, grasped 
by the yoni, is also not Tisible and is called the Vi?nu part, while the round part, the Kudra part, 
only emerges. These three parts are either equal or divided according to certain proportions. Those 
most generally given are 4, .5, 6 or 7, 7, 8 for the lihgag worshipped by Brahmaiias only, 5, 6, 7 
or 5, 6 for those worshipped by Kgatriyas only, 6, 7, 8 or 4, 4, 5 for those worshipped by Vaisyas 
only and 7, 8,9 or 3, 3, 4 for those worshipped by ^udras only. 

2. Buddha inok?a—which is also called Nirvana or Kaivalya—is the fourth Mok§a, the last 
degree of liberation, or union with the principle, when separate personality completely disappears 
and one being only remains. 
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It is also said that in,the monosyllable AUM ( pranava ) the letter A 
^ the lihga of ^iva, U the ‘jalahari’ ( yoni ) and M the union of Siva and 
Sakti. The universal gross body ( virat brahma-anda ) is the gross form 
of the Siva-principle ( Siva-brahma ). The lihga represents the very form 
of the universe ( ). The universe is a lihga ( a distinctive 

mark ) because through it the ‘abstract principle of all’ ( nirguna brahma ) 
can be known. 

Elsewhere it is said that the letter U means the water vessel (jalahari- 
yoni ), the letter A the “formless” ( pindi-lihga ) and the letter M the 
three horizontal marks which represent the three fundamental qualities 
(gunas, sattva, rajas and tamas). When ether (akasa ) is taken as a 
symbol of the “formless” it becomes a representation of the ^iva- 
principle united to §akti. This same principle is also represented 
by the ‘pillar of light’^ by the ‘world egg’ (brahma-anda) and by 
many other symbols. The form which symbolises the absolute, the 
totality, the formless is the egg shape. To the man standing in a 
plain the space above the earth appears like the half of an egg. The space 
under the earth having the same shape, both together form the egg shape. 
Ether ( aka^ ) arose from spirit ( atma ); the linga is its gross body, 
through it the formless can be known. Matter ( prakrti) made of five 
elements is its pedestal. Fther which has no appearance and no form is 
not directly perceptible, still there is some certainty that it exists. The 
sphere is taken as its imaginary symbol. Although the ^iva-principlc 
( §iva-brahma) has no shape still it is everything ; having no characteristics 
it is the sum of all characteristics. This is exactly what the linga- of 
Siva represents in the unlimited immensity of consciousness ( cit akasa ). 
All numbers have come out of this egg-shaped figure. When placed 
after any number it multiplies it by ten. 

The nature of the ‘linga of light’ ( ) can be understood 

as follows : srt 5?ftm qd II “At 

that time there was neither existence nor non-existence (sat, 
asat),® nor the unborn ( snr, the soul = jiva ),^ nor was there ( material) 


1. See PI. X. 

2. This may mean also : nothing: subtle { asat) nor gross ( sat); ^sat* and ‘asat’ mean existence 
and non-existence ( and not: being and non-being ), They are consequently often used in the Vedas for 
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space (inferior sky () by opposition to eternal space ( brahma-akasa ) 
the superior sky )”. Rg Veda 8. 7. 7. 

•I ^ tJM “There was neither existence nor non¬ 

existence (or ‘nothing subtle or gross’) but only Siva.” This 
means that in the beginning there was only I§iva, nothing else 
existed. ^ fsi^r || 

From him came forth Purusa (the supreme man) who is like 
lightning ( vidyut purusa ) and from Purusa the divisions of time, whose 
unit is the ‘nimesa’ (wink of eye = about 1/6 of a second).* This 
‘lightning Purusa’ was the ‘linga of light’, ( ). Nowhere could 

anyone ever find its bounds, its beginning, its end or its middled 
This is the tT 0 “^gg of resplendent light 

which appeared like a sun” of Manu. 

wrlMrr mn 1 

^ *nTSTTf?n'?jT 11 ( ^iva Purana ) 

The direct meaning of the linga is the supreme being but it is also 
taken as a symbol of nature ( mula prakrti)—which is illusion ( maya )— 
or of space (»nR).” 

The body ( pinda ) of the ‘world egg’ ( brahma-anda ) is covered— 


invisible ( asat) and visible ( sat), and therefore also for subtle ( asat) and gross ( sat), because that 
which we do not see does not exist for us, it is for us ‘asat’, while that which we can touch, surely exists • 
and is therefore for us ‘sat*, i. e* gross. * 

When It IS said that: "in the beginning there was only ‘asat’ it does not imply that nothing ‘was*, 
but that nothing perceptible existed. 'This is the subtle stage of potential existence before manifestation, 
but not simple nonexistence from which existence could never come out. It is only from the context that 

It can be determined whether ‘sat’ and ‘asat’ should be taken as existence and non-existence, or as gross 
and subtle. ® 

2 . Brahma and Jiva ( God and the sonl) bolh are said to be unborn. The Bhagavat Gita 
describes the soul (jiva) as : 

“Not bwn, eternal, cverlastiBg, old ( pura^t) and not 

killed even if the body is killed”. 

3. According to Manu sm^tiB ( 64 ) the divisions of time are as follows : 


One day and night =? 30 Muburtas 
One Muhurta = 30 Kalas 
One Kala=30 Kagthas 
One Ka§tha=18 Nime?a 


( One Muhilrta»:46 minntei ) 

( One Kala=l minute 36 seconds ) 

( One Ka9tha==3 seconds 12 thirds ) 

( One Nimega=10 thirds 40 fourths; 

about l^th of a second) 


4. See PI. X. 



surrounded—by the seven veils of Prakrti which is the yonL In the 
5iva Purina the etymology of the word linga is given as follows : 

I 

II 

^ 3 ^ *W^<0r!4^: I 

^ II 

“One should worship the Lord Mahadeva represented by the liAga of 
^iva. The sun gives life to the world ; that which gives life is its 
symbol. One should worship the generator (ling!) in the 'organ of 
generation' (linga ). The ‘distinctive sign’ by which something can be 
recognised is called ‘liftga*. This explains why the meaning of the word 
liAga comes to be Purusa-^iva. It is the united symbols of 5iva and 
^kti which is called linga." 

This means that the ‘distinctive sign’ of the union of Siva and 
Sakti is the linga. In the linga should be worshipped the generator 
of the world. It is called linga because through it one penetrates— 
knows—the supreme Siva-principle. The syllable AUM ( pranava) 
also, being the instrument of divine knowledge is called linga (the 
sign ). The initiatory Mantra of five letters is its visible ( gross ) form. 

snm srm 

dcR M 

“That is the first linga, Pranava ( AUM), the form of all. The form 
of Pranava is subtle and that subtle form is incommensurable ( niskala ). 
The gross form of the linga which is commensurable (sakala) is 
called Pancaksara (the initiatory Mantra of five letters ). On the great 
Siva night ( the fourteenth of the waning moon of Magha ) the linga 
blazed forth like a thousand suns.”^ 


1 The eun represents God ( 6iva ) and the moon the individual soul (jiva ). On the new moon 
day the moon and the sun come together, which means that the moon disappears is reabsorbed into the 
sun. This represents the condition of ‘mok?a’ (liberation ). The day before (14th day ) is the last day 

17 



66 


wg if n f v r i 

rrat^>3?r: ^fe^scTOJTsro: ii 

In the Siva Purana it is written that Siva only, representing the 
First Principle { brahma ) is incommensurable ( niskala ). Other gods 
because they all possess a form are said to be proportioned ( sa-kala ). 
The formless is worshipped in the lihga because the lihga has no 
proportions while other deities are worshipped in forms with limbs 
because they display certain proportions. Siva is both commensurable 
and incommensurable (sakala, niskala); therefore he is worshipped 
both as an unproportioned lihga and under an anthropomorphic 
(proportioned) form. Other deities do not directly represent the 
measureless Brahma, therefore they are not venerated under the formless 
shape of the lihga. (see: Vidyesvara Samhita, Siva Purana, 3rd 
chapter ). The explanation of the appearance of Siva as a measureless 
column to settle the dispute between Brahma and Visnu will be given 
afterwards. From the sacred lihga of §iva all the universe has issued, 
through it it endures, and into it it will in the end be reabsorbed ; because 
He is the support of all existence and because He is the basis of all 
destruction, God is called ‘the lihga’ (the sign ). This can be expressed 

in another way by saying that because the cause is inferred (lihgit) 

—known—from its effect, God is spoken of as the lihga (the sign through 
which things can be recognised ). The basis of all creation being the 
lihga of Siva it is quite logical that its worship should be found every 
where. To say that it was first a symbol worshipped by the non-Aryans 
has no meaning. 

The immovable supreme principle is said to be Siva because he is 
like a dry tree which never changes. This old dry tree embraced by a 
leafless creeper," which is Sri Parvati-Sakti, gives that total liberation 

() which the tree of abundance ( kalpa vrksa ) even is unable to 


when a still distinct ( individual) moon is going towards reabsorption into the absolute. It is therefore 
taken a« the ‘‘sign" (lihga ) of liberation. 

Similarly the lunar month of Magha { January February ) is the last independent month of the 
year, which sometimes coalesces with the next month Phalgun to make up for the difference of the lunar 
and Bolar year. The new year begins after Phalgun. 

2 . Apania, the leafless, is a name which was given to Parvati when in her austerities she ceased 
even to eat leaves. 
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give. The old linga-shaped dry tree is Siva, the leafless ( aparna ) Parvati 
is the yoni (jalahari ). A part of the linga of ^iva is grasped by it; it 
represents the transcendental Man ( Purusottama = brahma) in contact 
with Prakrti. o ^ ^ 

“The substance of the base ( pitha) is the universal mother, the 
substance of the linga of ^iva is consciousness.” 

The greater part which rises out of the yoni is untouched by Prakrti. 

“One quarter of him is this universe made of all the beings ( or 
elements ), and the three quarters above are the imperishable ( amrta )”. 
The part of the' supreme Brahma, which assumes forms in contact with 
Prakrti, is the creator of all and the giver of rewards, the rest ( untouched 
by Prakrti ) remains indiflFerent ( ) ( having neither friend nor foe ). 

The abstract Siva-principle is beyond the three qualities (gunas) ( of 
Prakrti), but in the Trinity ( trimurti) Siva becomes the supreme seed, the 
ruler of darkness ( tamo guna ), It is much more difficult to rule over evil 
( darkness—tamas ) than over good ( sattva ). Tamas ( darkness ) destroys 
everything, therefore the supremacy of Siva who can control it is clear. 

The word linga means also a “distinctive mark” ). The Principle 
( brahma ) having no distinctive marks, no qualities, no form, no change, 
is not perceptible ( a-lihga ). The Vedas describe it as beyond the grasp 
of words, touch, form, etc.; still it is the very root, the very support of all 
differentiation ( linga ). The linga is the ‘unmanifested principle of mani¬ 
festation’ (avyakta, the principle of Prakrti )• Under the influence of Maya 
(the primordial illusion) a perceivable sign ( a linga ), which is the universe 
and has the shape of an egg, was manifested from the supreme being, the 
supreme Brahma. This linga is everything perceptible ; the twenty four 
elements dependent on causality, as well as the twenty flfth which is God 
(Isvara ), and the twenty sixth even which is the Supreme Man ( Purusa ).^ 


1 Sahkhya philosophy recognises twenty-five elements of which twenty-four are unconscious 
and one, God (Isvara) is consciousness. Among the twenty-four first elements some are considered as 

causest some as effects, and some as both causes and effects. . ^ • w a n 

Similarly Yoga philosophy admits of twenty-six elements ; the twenty-sixth being called Purusa 


(the Supreme Man ) which represents consciousness. 
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Out of it Brahma, Visnu and Rudra are manifested. Its triangular yoni is 
made of the three qualities (gunas) of Prakrti, Sattva (ascending 
tendency, conformity to the principle), Rajas (expanding tendency) 
and Tamas ( descending tendency, departure from the principle, obscu¬ 
ration ). The ^iva-principle which is tbe unchangeable, the absolute 
knowledge, and which pervades Prakrti is represented by the lihga. 
If symbolises the 4th stage in all the triangular bases ( pitha ) : in the 
(individual ) gross body-^subtle body—spirit ( viSva—taijasa—prajna ) ; in 
the ( universal ) gross body—subtle body—consciousness ( vira^ - hiranya- 
garbha—vaisvanara ), and in waking—dream—deep sleep (jagrat—■ 
svapna—susupti ) it is called Turiya ( liberation ) ; in Rk—Sama— 
Yajur (-vedas ) it is Pranava ( AUM ), and in inarticulate sound— 
conceived sound—perceptible sound ( pasyanti—madhyama—vaikhari) 
it is the supreme word ( para vak ), etc., etc. 

In the triangle of Pranava A. U. M. the linga is the half letter 
( ardhamatra ) [ the unutterable sound which appears aftejj the M of 
Pranava and which corresponds to the fourth stage (turiya = moksa ) 
liberation ]. The Supreme God ( Paramesvara ) in totality or under the 
partial forms of individual lingas enters every yoni giving birth to 
the five times sheathed physical bodies.^ 

^ ^ jncRU ( Linga Purana 118 ) 

From the relation of linga and womb all the world arises, 
therefore the mark of linga and womb is found in everything ; the 
greatness of ^iva is sung everywhere in Vedas. Upanisads. Mahabharata. 
Ramayana, Puranas or Tantras. The linga of ^iva was worshipped by 
the gods of gods, who are Visnu, Brahma, Krsna, Rama, etc. For the 
spreading of creation the importance of male and female organs is easily 
understandable, but one should not envisage them merely as instru¬ 
ments of lust or pleasure. In reality to create the world Ankara 
( Siva ) first killed lust and then only copulated. 

* ♦ 


1 

the soul. 


lu V'ediut* the body i. considered as made of five .heaths (kosa) which surround 
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In some cases seer and object seen can be the same being, 
ipaf Before creation, perception (^TTSf) 

and its object ( srj )—that is visible forms ()—were one. As 
there was nothing to see [ the power of being visible ( ) = Prakrti 

' having not arisen ] the universal seer, the being of consciousness 
(cit-atma) whose power was sleeping but whose sight was awake 
could even think of himself as non-existent ( asat). 

( Bhagavata ) 

It is this introspective thought, this ‘power of deliberation’ 
(vimar^ which is known as Maya (the illusion which creates the 
world ), 

Jimr !rnT jnEwni 

The power ( sakti), gross ( sat) as well as subtle ( asat) through 
which the seer, the ‘all pervading’ ( Vibhu = Isvara ) created all things 
is named Maya (illusion ). 

There is no power (sakti) without a support and there is no 
support ( srfisigT*!) without a power ; both exist only in relation to each 
other. In this way Siva is identified with his own power (sakti) 
and this power ( sakti) is himself ( Siva ). From this point of view it 
can be said that the yoni is a lihga and the linga a yoni ; and this 
fundamental dualism is found to be threaded on non-dualism. This 
non-dual basis of God (Isvara ) and the great Sakti, is the indivisible, 
indestructible existence. Although he is the seed of creation, Siva 
alone cannot move ( vibrate). There can be no perceptible sign of 
the unmanifested stage of Prakrti which is called ‘avyakta’; therefore 
it is said to be signless ( a-lihga ). It can be also said to transcend 
differentiation ( maha-linga). Out of the ‘unmanifested Prakrti’ 

( avyakta ) first issues the principle ( tattva ) of flame and light. As 
it arises spontaneously it is said to be a self-generated sign ( svayambhu 


1 . The Siddhilnt Saivas consider the deliberation of mind ( vimarsa ) as the power of illusion 
( maya ) which creates the world. 


18 
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linga). It is a ‘distinctive sign’ (a linga) because from it one can 
recognise the existence of the inconceivable (avyakta). Fundamentally 
the linga represents the principle of non-duality. In the yoni, which is 
triangular, the linga can be said to be the centre. 

According to this definition the self-generated linga of Siva, which 
represents the light of consciousness, standing in the triangular yoni of 
desire-knowledge-action, is said to shine like a thousand suns. This 
linga is everywhere and takes all sorts of shapes ; in the body the six 
nervous centres ( cakra ) are said to be yonis. The ‘manifesting point’, 
(bindu) when above the yoni becomes the unmanifested (avyakta) 
and the sign (linga ) becomes the signless ( alinga ). No quality ( guna ), 
no action, no object (5[8Br) can be brought into existence without a 
relation of linga and yoni. Even in the ritual of sacrifices the fire which 
represents the linga of Rudra ( Siva ) is worshipped in the fire-place which 
is the yoni and the altar represents the shape of woman. 

Once the goddess ( Parvati) asked Sankara ( §iva ) : “Having no 
senses and no shape God is nothing ; what can be the object of worship¬ 
ping such nothingness ?’’ Sivaji answered; “Siva without the “i” which 
represents his power (sakti) becomes S-va ( a corpse), a dead 
thing. He cannot then be worshipped but he should be worshipped 
when he is united to Raudri Sakti ( his dreadful power ). She is the 
primordial energy ( adya sakti ) made of Brahma, Visnu and §iva, which 
is known as Kundalini ( coiled ) because she is coiled three and a half 
times.^ She surrounds the ^iva principle with her three and a half 
coils. In union with this §akti, Siva acts, creates the immense universe 
(brahma anda \ etc. All this is represented by the coiled yoni 
( kundalini yoni; the linga of §iva is surrounded by it. This is also the 
meaning of the dry tree embraced by the leafless creeper. The leafless 
Parvati is the yoni, the unmoving Brahma the dry tree or the linga”. 


1 . The fourth stage ( turiya) which represents 'oneness with the principle^ is often represented 
as a half stage which is symbolised by the half unmanifested letter ( ardhamatra) which comes after 
the three letters A. U. M., or by the last half coil of Kundalini, etc. 

2 . Coiled but in the triangular form of the yoni. 
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a=T?Tf![r^j | 

siraid sn^ % CRT II 

SI ^ ^ Wf^ i 

q<&?TI^ ^ iiilfafiaVR ^ II 

» R ^T f^ ami I 

src&^rrfsi ggrf^f^rarfeiaRT ii 
?n?r ?ic[t i 

?r% ^RT Ht^nfsi sfcRg* cRI ^rf^gciH^ii 



“The Goddess speaks: Sada Siva is a God without any limbs, what 
is the use of worshipping this shapeless deity. 

Siva speaks : When Parvati is not with him, to worship §iva is like 
to worship a dead body. Raudri Sakti is sung as the supreme mistress 
of Rudra. Raudri is the supreme mistress, the first born, the coiled ; she 

r ^ 

exists as the supreme mistress being the substance of Brahma-Visnu-Siva. 
She covers Siva with her three and a half veils. Without §akti the 
supreme master ( Mahesa ) is nothing but a corpse. Only in union with 
her can Sada Siva act. Therefore the supreme God should be worshipped 
under the form of the Siva lihga”. ( Lingarcana Tantra ). 

* * 

According to the Skanda Purana, a life spent without worshipping 
the lihga of Siva is a source of misfortunes ; while its worship brings 
everything ; wordly pleasures ( bhukti) as well as liberation ( mukti ). 

*nfT II 

“He whose life is spent without worshipping the lihga incurs great 
loss. After death he will not reach a better world. His mind also will 
become wicked. If on one side one puts charities, fasts, pilgrimages. 
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sacrifices, morality and on the other the worship of the linga, the lihga 
prevails because^t gives enjoyment and salvation and removes adversity.” 

Although the lihga of ^iva and its worship have always existed 
the Puranas tell of their first appearance. When Brahma and Visnu 
quarelled to know who was the greatest, a resplendent lihga of light 
appeared. Brahma riding on his swan went up to find out the top of 
this lihga while Visnu, taking the shape of a boar, went down. For 
thousands of years they searched but could never find its beginning nor 
its end. A Ketaki flower which had fallen from the head of the ^iva 
lihga told them : ‘For ten aeons I have been falling and have reached 
here and no one can tell how far I have still to go.” This was meant 
to show the endlessness of the Siva lihga. Then under the form of a 
voice coming from the sky, God imparted knowledge to Brahma and 
Visnu. 

Elsewhere the earth is said to be the pedestal, and ether ( akasa ) 
the lihga. The lihga stands on its pedestal as does the atmosphere above 
the earth. Just as a portion only of Brahma is in contact with Prakrti, 
similarly only a part of the lihga of space is in contact with the earth. 
In this way somewhere the lihga is said to be exactly like the human 
organ of generation, somewhere it is said to have the form of the world- 
egg and somewhere to be a ‘formless mass’ ( pinda ). The famous image 
of Kedaresvara,^ which is not man-made, in no way resembles a sex organ. 
It represents the symbol (lihga) or sign () of the causal stage 
( ) or chaos (), which is in reality also a lihga.^ The 


1 , There are two images of Kedaresvara, one in Badri Kedara ( fiarhwal district) in the 
Himalayas and the other in Benares. The original image is that of Badri Kedara which has the shape 
of the hinder part of a buffalo (the fore part is worshipped in Nepal under the name of Pasupati Nath ). 
Their origin is attributed by the Puranas to 6iva, who had taken the form of a buffalo. 

The second Kedaresvara which is in Benares resembles petrified ‘kichari’ ( a dish of mixed rice 
and pulse). It is said that when Maxidata the king of Ayodhya, who was performing austerities in 
Kfij?! ( Benares), became too old and weak to go daily, through the power of his yoga, to worship the 
lihga of Badri Kedara, 6iva appeared from the sacrificial ‘kichari’, which was changed into stone and 
became a lihga whose merits are fifteen times as great as those of the lihga of Badri Kedara. 

2, According to the Hindus, space, time, matter, everything is a curve and all developments 
and transformations are ruled by the ellipse. 




/i 
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Principle ( brahma ) even is said to be a curve* and to be motionless. 
Therefore all that issues from it should proceed from the nature of the 
curve. The immense universe is only a lihga because the manifested 
form of Brahma which is the limit of the universe has this lihga shape. 

Because he could not find a single instant when ^iva and Sakti 
were not in coition, Sukracarya cursed them saying : “You shall be 
worshipped as a phallus implanted in a vulva.” Once Sankara ( ^iva ) 
went into the forest of Daruka ; he was naked and holding his phallus 
in his hand. When they looked at him the wives of the prophets ( rsis ) 
were fascinated ; seeing this the prophets cursed Sankara : “Thy sex 
organ will fall." And so it happened. But as soon as the linga touched 
the earth it became like fire and started tp burn the world. Finally 
Siva ( ^iva = Parvati the consort of l^aAkara ) seized it with her yoni and 
all the prophets and gods worshipped it. Here'the yoni and the linga 
represent the divine Prakrti and the supreme Purusa. The story is told 
of the linga of ^iva which after falling down became incandescent and 
started moving round the earth, heaven and Hades ( MlttW ) like a flame, 
bringing great distress to all the worlds. Brahma then suggested : “you 
should request Parvati. She only, taking the shape of a yoni, can hold 
this linga of supernatural light,” All the gods and the sages ( munis ) 
began to pray. This pleased the Lord and Girija (Parvati), and so 
Siva became settled in Girija. 

Some theologians say that the ^iva linga of the story represents 
the ‘world egg’ ( brahma anda), Holding it in his hand the ‘All 
powerful’ (Bhagavan had gone for sport in the forest of Daruka 
where, by the curse of the prophets ( rsis ) this ‘linga’ fell from his hand. 
This is why it is said that it fell down and not that it was cut. Prakrti, 


1. The Principle ( brahma ) is said to be curved or bent ( ^) because in tt the two extremes 
( for example the indefinitely small and the indefinitely large) meet. It is therefore the contrary of 
manifestation ( extension ) which exists by the separation of extremes. 

The word *‘curved’* also means : that where sight cannot reach—that which the mind cannot 
understand. The Principle ( brahma ) is by definition beyond the reach of our understanding ; it is 
therefore not straight. It is to express this symbolism that the trunk of Ganapati is said to be 
curved ( ^ ). 

2. The Pord ( Rhaga-vfin ) is he who possesses the six spendours ( bhaga ) which are : magnificence 

( }, perfect order ( dharma ), infinite glory, perfect beauty, knowledge and detachment. 

19 
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made of the five ‘principles of elements’ () is the yoni of this lihga 
of light which represents the illuminating power of Brahma. To say 
that Paryati took the shape of a yoni to hold the lihga means that be¬ 
coming Prakrti—that is the five principles of the elements—she supported 
the world egg. 

^ ^ qricft i 

“The world knows that Parvati, the beloved of Siva, is represented 
by the number five ( = has the form of an arrow ).”^ 

The symbolism of the yoni and of the number 5 (the arrow ) 
are identical. The word arrow ( ) is a symbolic expression for the 

number five. It is used for Cupid ( Kama ) because of his five arrows, 
for Siva because of his five faces and for Parvati because of the five 
‘principles of the elements’ ( tattvas). Although static electricity, 
() pervades all the elements it is more particularly apparent 
in water and in chains of mountains. Because Parvati is the 5 elements 
i. e., is like an arrow ( ^Tdi ), that is like a chain of mountains, the lihga 
of fire entered her. If the mass of electricity falls into her yoni, that is 
into earth or water, it becomes pacified, otherwise it reduces everything, 
trees and men, to ashes. It was said by Siva : 

f^T ^ i 

^ ?rTf% nfijwjfd II 

“No one can bear the lihga except Parvati, but if held by her it very 
soon becomes pacified.” 

“The womb of all that is gross (sat) or 
subtle ( asat )” ; ( Yajur Veda ). : “That one 

who exists in every category ( yoni-yoni)” ; ( Svetasvatara Upanisad ). 


1. The ’words, ‘bana, sara, i9u\ etc., which all mean “arrow” are symbolic expressions for the 
number “five’’ because the arrows of Kamadeva, the god of love, are said to be five. The names 
of these five arrows are the names of five flowers: Aravinda (Ix)tu8 ), Asoka. Chuta (Mango), 
Navamallika ( Jasmine ) and Nllotpalam ( Blue Lotus ). The re8i)cctive effects of these five arrows are : 
to madden ( ), to burn ( ), to dry ( ), to petrify ( ), to allure ( ); ( flee 

Amarakobu, 1, 1, 27-28 ). 

In astronomy and in the Tantras the words which mean “arrow” are also used to represent the 
five principal stars ; ( see : Graha l^hava, description of the five stars, verses 1, 2, 4, 0, 7 , 8, 11. etc.). 
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TO TOf?l “The womb of the world in which- nature 

ripens”; (ib.). 

The world egg, that is the visible symbol of the unmanifested, was 
divided into two parts which arc heaven ( sky) and earth, as a result 
of the inequality ( dKd*^ ) resulting from the alternation of the forces 
of attraction and repulsion in Bhrgu ( = Prakrti ). 

: “The Bhrgus are air ( Vayu ), water ( Apa ), 
and Moon” ( Gopatha Purva 2, 8 ). 

'WTfT gfw 

“It is by the malediction of Bhrgu that the lihga of Sambhu, who 
had gone into the forest, fell on the earth.” 

Sri Sankara ( Siva ) himself installed the linga of the Lord of the 
universe and worshipped it. 

srf^T ST^ I 

srfefg?i II 

’ “It is only after they have installed the linga [ in their mind 
(i. e., worshipped it) ] that Brahma, Visnu or Rudra or any one else 
can officiate. When I have said that Siva himself had installed the linga 
called the Lord of the universe ( in his mind ) what more could I say 
as a reason for the installation of the Siva linga.” 

In the “Five Nights or Narada” (STT^ ) which is the fundamental 
book of Vaisnavism, it is said that in the beginning everything was female 
except Sankara. Brahma, Visnu, Daksa and many others did austerities to 
evoke the apparition of the goddess of death ( Kalika ) who appeared and 
permitted them to ask a boon. The gods then said : “You should become 
the daughter of Daksa and seduce Siva.” The world’s goddess objected : 
“Sambhu ( Siva ) is a mere child”, but Brahma said, “there can be no 
second male comparable to Sambhu.” Hearing, this the goddess took birth 
in the house of Daksa as Sati ( the virtuous). The gods arranged the 



lb 


marriage. When Sati and ^iva consummated the marriage the seed of 
both fell on the earth ; from it were born all the lingas of ^iva which, 
with their yonis, exist in the underworld, earth or heaven, ^iva must 
be worshipped by all whether they are adorers of Sakti or Visnu, of 
the Sun, Ganapati or of any other deity. 
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“Worshippers of Sakti, of Visnu, of the Sun or Ganapati, those who 
do not worship Siva cannot attain perfection.” (Tantra of Creation, 
3r«Tl%a??r ). 

When without worshipping Siva one worships any other deity that 
deity leaves one with a curse. 


3|5Tm«I ^ JIT I 


“When the worshippers of the other gods, O Devi, do not worship 
me those gods reject their worship and go away cursing them.^ 

Although according to traditional philosophy ( darsanas) and to 
theologians the §iva linga is eternal, and its worship also has 
always existed, still to emphasize the importance of this worship, the 
first appearance of the linga of ^iva and the beginning of its worship 
have been often described as an illustration ( arthavada ).^ The incarna¬ 
tions of Rama and Krsna, which are also considered as eternal were 
consequently worshipped before the incarnations actually took place. 
This is possible because no avatara ( incarnation ) is new. Again and 


1. This means that onje should not worship a particular individualised aspect of divinity 
without remaining conscious of the oneness and absoluteness of God.—This is a condemnation of idolatry 
as some Christians and Mussalmans usually imagine it to be. 

2. Arthavada is that part of the Vedas which gives illustrations or examjiles to emphasize the 

necessity of certain methods or practices. These examples are not to be taken as actual facts. For 
example the illustration given above ^ ^ etc., is an ‘arthavada’ ; dcitks do not actually walk 

further away from the worshipper nor do th^y actutdly utter a curse. These images only emphasize 
the meaning which is that such worship is fruitless and may have harmful consequences. 
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again, creation after creation, aeon (kalpa ) after aeon, they appear. 
Similarly though the l§iva linga is eternal, the order of its manifestation 
may vary from aeon to aeon. The Siva principle which represents the 
totality ( samasti) of the procreative power is the total linga (samasti 
linga ). The manifestation of all the individual wombs or lingas proceeds 
from it. To say that all the lingas and their yonis were manifested from 
the seed which fell when §iva and Sati copulated, is an illustration 
of this mystery. It is the union of Purusa and Prakrti which is re¬ 
presented by the copulation ( maithuna ) of Siva and Sati. From their 
mingled seed innumerable human beings have come forth. Individual 
lingas issue from the total linga. Therefore the yonis of all 
individual lingas are also the yonis of the total linga. This is the 
secret meaning of the ‘mystery’ of i§iva playing in the forest of 
Daruka. 

It is only logical that as a whole ( samasti ) or individually ( vyasti) 
all beings (yonis ) made of Prakrti should be attracted to this supreme Lord 
Siva by an atom of the beauty of whose body the all pervading, bodiless 

god of love ( Kama deva )‘ fell madly in love. This is the real meaning 

of the story of the wives of the prophets ( rsis ) fascinated by Siva. 
When the god after being cursed by the sages ( munis ) or ^ukracarya, 
is worshipped under the shape of a linga erect in a yoni, or when 
the linga of §iva falls and begins to burn the world till it is held 
by the yoni of Sati (Parvati) and worshipped by Brahma, Visnu 
and other gods and prophets ( rsis ), sages ( munis ), angels ( gandharvas ) 
and genii (asuras), etc., all this represents the play of an indepen¬ 
dent, unbound God. And similarly when the Supreme Being, Visnu 
is cursed and becomes a man or when he takes the form of a fish, a 
boar, etc., this is only a divine game. A curse can only be given if 
He, the cause of all, wishes it. The play of the Supreme Being 

(Paramatma with Prakrti or the copulation of this Supreme Being 

with the superior Prakrtis ( para prakrti ) manifested as individual beings 
(jivas ) or more exactly, the copulation of God with Sakti, part of 


I 1. His body was burnt by the third eye of 5iva when he disturbed him in his austerities. 

20 
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himself, which presides over his manifestation, these all have a profound 
meaning. All the appearances of the God ^iva are mysterious, and like 
the stealing of the clothes ( by Krsna ) or the bacchanalia ( rasa lila ), 
they can easily appear obscene to the ignorant. 

gjw sfww ^ il 

“His unmanifested form is most easily understandable while no 
one can grasp his manifested ones. Many of these actions appear simple 
although they are really so difficult that the sages even lose their minds 
in them.” ( Tulsi Das ). 

^ I 

Wf gw ^ il 

"O Rama, when they see and hear of thy behaviour, the wise rejoice 
but the fools are embarassed.” ( Tulsi Das ). 

The Supreme Being, the infinite consciousness is §iva. It is he 
who when inclined towards creation is the linga. His support is the 
yoni-Prakrti. ^iva is the father represented by the linga. Prakrti is 
the mother represented by the yonl WttwwsgH?* “The principle ( called ) 
Mahat ( prakrti ) is my yoni.” ( Gita and Upanisads ). 

faWT !! | 

cRUT n 

“He divided his body into two elements, one became the Male 
(purusa ), the other became the Female ( nari). In that woman the 
Lord creates Virat [ the body of the universe ]. 

This conception of ^iva as yoni and linga is equivalent 
to that of the primordial hermaphrodite (Arddhanarlsvara). The 
Lord ^iva is manifested under the form of the supreme linga which 
gives the seed of creation ( ) to the woman’s womb which is Prakrti. 

His relation to her is that of the support to the thing supported ; and 
he is covered by her. The appellations of Father and Mother of the 
universe also point to such a relation. The sexual union whose object 
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is not lust is a means of repaying the debt one has towards the ancestors.* 
According to the Linga Purana the ‘bindu’ (the point which is at 
the limit between unmanifested and manifested sound) represents 
the Goddess, and ‘nada’ (the principle of sound) is ^iva. The 

Goddess under this shape of ‘bindu’ is the mother and ^iva as the 

principle of sound- is the Father. This is why to attain supreme 

felicity the worship of the linga is essential. JT 

“Because she develops Prakrti is called ‘bhaga’ (a 

womb ).” 

JTJRra: ii 

“The womb (bhaga ) is the great Prakrti, and the possessor of 
the womb ( bhaga-van = God ) is Siva. It is Bhagavan ( God ) who gives 
enjoyment, there is no other giver.” 

The womb worshipped with the linga and the linga worshipped 
with the womb are the givers of every sort of happiness in this 
world and in other worlds. Issued 'from the eternal iSiva through 
the power of consciousness, the liiiga of Siva represents the Supreme 
Man ( purusa ) himself, transcendent and omniscient. The god Sankara 
(^iva) says that the man who “worships the linga knowing it to 
represent the first cause and absolute consciousness and knowing the 
substance of the world to be the linga, is dearer to him than any 
other man.” 

inrcqr 

The linga is a symbol; it has been conceived as a means of 
worshipping the universal form. In, the beginning and in the end the 
universe has the form of an egg. The ^iva linga represents this world 


1. Man has three debts to repay; (1) one to the Gods, repaid by sacrifices, (2) one to his 
ancestors, repaid by funeral rites and the begetting of children, (3) one to men or prophets ( fpis ), repaid 
by learning. 
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egg. Through the co-operation of ^iva and ^akti, animals, worms, birds, 
and insects are born, ^iva himself has no distinctive mark ( no lihga ) ; 
distinction (lihga ) issues from him. Siva is the ‘possessor of the lihga’ 
( lihgi ) ; it is really Siva ( Parvati) who is the lihga. It is called the 
emblem (lihga ) because it is the partaker of knowledge and the dwelling 
place of all beings as well as the complete master of their destruction. 

“All this must come to an end and that end is the Principle 
( brahma ).’’ 

Translated and annotated by ^iva ^arari 
with permisBion from Siddhant; 

Vedic words and Mantras interpreted by Vijayanand Tripat hi. 


PI. IX. Arddhacansvara ; Findplace unknown ; Madhyadesa, 10th century, 

PI. X. ‘‘Fathoming of the lingam” ; from Harasnath, Jaipur, 10th century; Ajmer, Museum. 



